Europe's identity is not just contested. It is contested in specific terms, namely which set of properties (values, heritage, or vocation) 
By way of a preface
There are many reasons to congratulate the Law School of the Siberian Federal University on its 60th anniversary. One of these is its openness towards the idea of law as a transnational rather than a national concern. Another is its interest in academic disciplines adjacent to law such as social sciences and humanities. That these two qualities Interesting as it may be in its own right, the matter of names is not the most important one.
More fascinating is the following observation.
If we try to frame a retrospect of our cultural 
Arnheim as a European
One give? And whom else could these works be given to than to someone who has still to learn the core of it, because she is inclined to subject her whole environment to her whimsical fanaticism?
Indeed, we will see Clarisse, in the course of the book, consulting the works, rather than reading them. She wants to find instructions in them, as In this way, we tell the Europa myth in the form of a retrospective on the myth itself. We skip the myth as it were and turn directly to the spirit behind the letters or the vocation behind the vowels. We tell ourselves a myth about this myth, as we believe ourselves to be able to reveal its ultimate sense and reference in the future. We imagine to be even beyond Aphrodite, knotting approvingly to her promise because we know how the story ends; namely with 'us'. In retrospect,
we emphatically say to ourselves, Europa came to the right place: to us and our idiosyncracies.
Let me call this perspective on European identity a 'vocational' one, as it derives from the selfdedication to an image of our own perfection.
The whole of history is reconstructed to produce, as it were, this Europe, even though we are quick to admit that there have always been sustained efforts to undermine the road to perfection. This is why we have always had reasons to declare Europe in crisis, to fear it to be under siege, to defend it against an inimical world outside.
Europe as the injured innocence, this reading of the myth is apparently obvious. But perhaps it is not the only one.
We could attempt a reading that clings on to the letters, in particular the vowels, of the proper name Europa and identify with her, this young, playful, adolescent girl. Let us follow the vowels as signposts to the actual narrative structure, rather than the spiritual meaning, of the myth. By that token, we acknowledge that the narrative is not about us in virtue of some mediating meaning that we can extract from or impose on it, but in virtue of its reflecting our
Us is what the myth is all about rather than about: de te fabula narratur. We could try to conceive ourselves as Europa before we became Europe. We could imagine ourselves in Europa's place and re-read the myth from this angle as we go through her experiences.
We would become aware, gradually rather than retrospectively, to be fascinated, seduced, kidnapped, raped and impregnated by the Greek God and his infinite phallic guises. We would barely remember ourselves as the innocent royal daughter we were at the shores of Phoenicia.
Benumbed by the violence we have involved ourselves in, we would hear Aphrodite's voice as from afar. Apparently, she has been in the neighbourhood while all this happened to us.
We would wonder why she, of all gods and goddesses, would be in a position to know that once we will give our name to a large continent.
Or, for that matter, that a large continent would ever care to carry our name. European identity would be the awareness of innocence lost rather Europe 'en acte', which is to say: in practical ways for men to relate to the world and to each other, particularly in the processes of acquiring knowledge, performing labour and organising a polity. 29 Those who goes this way 30 -or so Merleau-Ponty seems to say -will perhaps escape from both Arnheim's and Ulrich's camps. They will not only steer away from Arnheim's cryptofascism, but also from Ulrich's non-commitment.
They will perhaps escape from Nietzsche and his diagnosis. For remember that this diagnosis, this critique, aimed at precisely the self-representation of Europe, and at the self-protection and selfpromotion that inevitably come in its tail. Some, 35 Which mirrors it will have to face in order to assess its own situation and identity, is impossible to know beforehand. 36 We undertook a re-reading of the myth of Europa, at least part of it and in its simplest form.
We refrained from exploring all the symbolic forces that seemed to radiate from it. We did not, for instance, study the fact that Minos, one of the two sons borne out of the intercourse between Europe and the Great Greek, entered into a marriage that generated the man-devouring These and many other questions were put aside.
Instead, we tried not only to re-read, but to read in a different way: to trace the vow of the myth from its vowels rather than its vocation.
We tried to detect its meaning by imagining ourselves to be Europa, rather than Europa to be us. Nietzsche convinced us that this could be the only way to shield ourselves from yet another exercise in European self-indulgence.
Merleau-Ponty pointed to an alternative that has to be explored in much more detail, but which, at least, had the merit of turning our faces into the direction in which the story points: a gaze into the future. Identity, not as a stubborn repetition of the same, but as a prudent unfolding of oneself -it is a venture that will cost Europe dearly, in terms of time, money and courage. My thanks for guiding me on these journeys go to fellow-travelers Anton van Kalmthout, Frans Pennings, Sanne Taekema, Luigi Corrias, and, above all, Heidrun Peters.
